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THE CHANGING GRAMMAR OF SALVATION 
2 


MADHAV M; DESHPANDE 


1. Introduction! 


In this paper, I plan to take a close look at the changing semantic 
configurations of the notions of bondage and freedom as denoted. by verbs 
such as grah, bandh and mufic, in Sanskrit. Indices of Vedic words easily 
allow us to see the changing preferences for morphological items. However, 
continuity of the same morphological form such as muficati does not warrant 
continuity of its semantic configuration. In order to see the change on the 
semantic side, one needs to consider the entire context of the use of these verbs. 
One way to structurally analyse the semantic structure of verbs is to use a no- 
tion such as thé karakacakra ** wheel of kārakas ” used in Sanskrit grammar. 
We can map the prominent karakas such as kartr “agent”, karman 
* object", karana “instrument”, hetu * reason", sampradana “ target ”’ 
etc. for various instances of these verbs occurring in literature, and then by 
comparing the differences in these maps of karakas, we can see the semantic 
Shifts. Such shifts will then bring out shifting notions of responsibility, inten- 
tionality, initiative, control etc. Diachronic issues pertaining to the develop- 
ment and function of causatives and passives in Sanskrit have been dealt 
with in studies such as Cardona (1978 ), Hock (1981, 1982 ), and Jamison 
(1976, 1979, 1983). I will not get into these general diachronic issues in this 
paper. It may suffice to note that while the forms of the verb mufic in active, 
middle, and passive appear from the earliest period, causative forms such as 
mocayati begin to appear only from the epics onwards. This contrasts with 
the distribution of the forms of the verbs grah and bandh, such that causative 
forms of grahayati begin to appear in the Samhitas of Yajurveda, while ban- 
dhayati appears in the SB ( Hock 1981: 17-19). All these verbs are genui- 
nely transitive verbs with affected objects, and semantically differ from those 
verbs whose causatives appear earlier in Sanskrit, namely verbs which are 
generally either intransitive or transitive with affected agent ( Hock 1981: 11 ). 
The three verbs with which we are concerned here differ from this category, 


pd 


1 This is a revised version of a paper presented at the annual meeting of the American 
Oriental Society held in Berkeley, California in March 1991. I would like to thank 
Stanley Insler and Stephanie Jamison for their constructive criticisms, | 
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and hence the late appearance of their causative forms. None of the studies 
mentioned above deal with mocayati, as it makes its appearance very late in 
Sanskrit. Here we will concern more directly with the changing semantic 
structures and their implications for the changing religious and cultural 
patterns. 


2. Prototypical Semantic Structure 


The most prototypical picture of bondage and release may be expected 
in those instances where the agent responsible for bondage is also responsible 
for release, and where the agent for bondage and release is fully responsible 
for and in control of these actions. Such a picture is seen in the following 
instances : 


E1 : sunahsépo hy áhvad grbhitis tris» adityám drupadésu baddháh | 
ávainam raja várunah sasrjyad vidváni ádabdho ví mumoktu pá$an |, 
RV 1. 24. 13. 


* SunahSepa, caught and bound to three pillars, called out to Aditya. 
May the wise and undeceived king Varuna let him go and loosen his 
bonds.". 


E2 : $unahsépo yam áhvad grbhitáh só asmán rájà váruno mumoktu |, 
RV 1. 24. 12cd. | 
* May king Varuna, to whom the captured Sunabéepa called out 
release us.” | 


E3: úd uttamári mumugdhi no v pdsam madhyamdm crta | ávadhamáni 
jiváse, RV 1.25. 21. | 


* Release us from the upper bond; untie the middle bond, and free 
the lower bonds, so that we may live;" 


E4: vy asmát paSam váruno mumocat |, RV 7.88. 'ib. 
* May Varuna remove from us the bond." 


ES : prásmát pásün varuna mutica sdrvan yá uttamá adhamá vàruná 
yé |, AVS 7. 83. 4ab. 


“ Release from us, o Varuna, all fetters, that are high and low and 
that belong to you." 


The binding divinity, i.e. Varuna, is clearly in charge of the act of 
binding and owns the bonds (varuna pasa). He is clearly the agent of not 
only releasing, but also of binding ; 
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E 6: kim svin no rájà jagrhe |, RV 10. 12. 5. 
** Has the King ( = Varuna ) seized us ? " 


E 7: aiksvakam varuno jagraha |, AB 7. 15, 33.3; SB 2. 5.2. 2. 
“Varuna seized the Aiksvaka ( king named Saryáta )." 


The Vedic poet believes that Varuna's act of binding him was a willful 
act, and he asks for the reason : 


E8:kim äga àsa varuna jyéstham yát stotaram jighamsasi sdkhayam | 
prà tán me voco dulabha svadhavé’va tvanena ndmasa turd iyam |], 
RV 7. 86. 4. 


* What was that great sin, O Varuna, that you wish to kill your 
friend who praises [you]? Tell me, O unconquerable powerful [ Va- 
runa], so that [becoming] sinless, I will approach you with my 
salutation." | 


In this prototypical configuration, the divinity is directly responsible 
for binding, and is also directly appealed to for release by the victim 
or the person placed in bondage. There is no intervention by another 
person, such as a priest or another divinity. | 


3. Seeking Intervention 


Deviating from the above prototypical situation, the next configura- 
tion to look at is the one which involves one or more intermediaries. Besides 
the bound victim and the bond cast by a particular divinity, other players 
appear in the picture. In the following instances, the bound victim seeks the 
intervention of other divinities or agents to remove the bonds cast by 
someone else. 


E 9: tigmá yudhau tigmáheti susévau somarudray ihá sa mrlatam nah | 
prá no muficatam várunasya pásat |, KV 6.774. 4. 

* With sharp arrows and weapons, kind and loving, be compassionate 
toward us, O Soma and Rudra. Free us from Varuna’s bond.” 

E 10: yd à sanàm asapalá s catvéirah sthdna devah | 

té no nirrtyah pás$ebhyo muficitàmhaso amhasah ||, AVS 1.31.2. 


** O gods, the four of you who are the guardians of the [four] direc- 
tions, free us from the bonds of Nirrti, from every sin." 


E 11: ( osadhayah ) muficántu mā $apathyád átho varunyad utá | 
átho yamásya pádvisad visvasmad devakilbisát || AVS 6. 96. 2. 
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* May [the herbs] free me from [the bond] which comes from à 
curse, and also from [the bond ] of Varuna, from the fetter of Yama 
and from all offense against the gods. ” 


The shift to note here lies in the use of the verb mufic. It is used for 
the action of release by someone who is not responsible for the act of binding. 
A different kind of intervention is seen in the following instances. This is the 
intervention by the priest. The host is in bondage, and the priest is attempt- 
ing to remove that bondage. | 


E 12: dásavrksa muficémám riksaso Prage ádhi yáinam jagr aha 
párvasu |. AVS 2, 9. lab. 


“ O thou of ten trees, free this man from the seizure by the demon 
which has seized him in the joints, ” 


E 13: grahir jagraha yádi vaitád enam tásya indragni prá 
mumuktam enam | RV 10. 161. 1cd. 


“If a seizure has seized bim, then may Indra and Agni free him [ of 
that seizure ]. " 


4. ** Free us from those sins. ”’ 


There is another variation on the theme of seeking intervention. It 
. happens not only in the case of belonging to some divinity. It happens also 
in the case of enas or anihas ** evil, sinful acts" done knowingly or unknow- 
ingly by a person. Somehow it is felt that a person is not able to rid him- 
self of these sinful acts on his own, and that he must pray to various divini- 
ties to free him from this evil, In this case these divinities have no control 
over a person getting into these sinful acts, but are deemed to be able to free 
him from their binding effects. This is illustrated in the following instances. 


E 14 : vísvani no durgáhà jatavedah síndhum ná nàvá duritáti parsi |, 
RV 5. 4. 9ab. 


* O Jàtavedas, transport us beyond all evils and dangers as with a 
boat across a river ." 


E 15 : ksáyann asmábhyam asura pracetà rájann énamsi $israthah 
krtáni [ , RV 1. 24. 14cd. 


* O wise Asura, the king of wide dominion, loosen the [ bonds ] of 
sins committed by us. 


E 16 : ( agne ) yuyodhy asmáj juhurànám éno ... |, RV 1.189. 1. 
* O Agni, remove from us the sin that makes us.stray. " 
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E 17: sé ( = agni ) no muftcaty ámhasah | , AVS 4. 23. ( refrain ) 
* May that Agni free us from the sin." 


E 18: sá ( = Indra) no muficatv ámrhasah |, AVS 4. 24. (refrain ) 

* May that Indra free us from the sin." 

E 19 : tau ( = Savitr, Vayu) no muficatam ámhasah | , AVS 4.25. 

( refrain ) 

‘“ May those two, i. e. Savitr and Vayu, free us from the sin." 

E 20: yad vidvá mso yád ávidvamsa énamsi cakrmá vayám | 

yuydm nas tásmàn muiicata visve devàh ... || , AVS 6. 115. l. 

* Whatever sins we have committed, knowingly or unknowingly, free 
us from that, O all gods." 


The example E 20 clearly shows a configuration where the divinities 
appealed to for release from enas have nothing to do with the person commit- 
ting that enas. It is also not overtly the case that these divinities have placed 
the person in bondage because of his enas. However, the person seeks to be 
freed from the enas, before the enas can get him into bondage. 


5. Piiest frees the host from bondage. 


In the following instances the priest himself is made to appear as the 
agent of release, rather than being someone who merely prays to the divinity 
for release on behalf of his host. 


E 21: muficámi tvā havisa jivanaya kam ajfiatayaks mad uta 
rajayaksmat | , RV 10. 161. lab. 


“For life, I free you by this oblation from the unknown fever and 
from consumption." 


E 22:prá tvà muficami varunasya pásad yna tvgbadhnat savita... | , 
RV 10. 85. 24ab. 


“T free you from Varuna’s bond, with which Savitr had tied you." 
E 23: rájfias tvà ... muficami várunàd ahim | , AVS 1. 10. 3cd. 

* I free you from [ the bond of ] king Varuna.” 

E 24: muficami várunasya pasat |, AVS 2. 10. lab. 

* I free you from Varuna’s bond." 


In E 2?, not only the priest is made the agent of release, but interes- 
tingly the divinity Savitr is made the agent binding the bride with Varuna’s 
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bond. In this variation, it would appear that the bond belongs to Varuna, 
but he is not responsible for binding. This demotion of Varuna's role is seen 
in numerous passages. Someone else could bind a person with Varuna's 
bonds. The priest is made responsible for the release, though he is not rese 
ponsible here for the bondage. How does the príest free the host ? The priest 
uses instruments such as offerings to the fire (homa), recitations and 
 narrations. 


E 25 : angad eváinam papmánas téna muficati | TB 3. 8. 17. 4, 
( Sāyaņa : tena amena) | 


“ He (the priest ) frees him (= the host ) of the sin from his body by 
means of that ( oblation ). ” 


E 26 : idám aham nir várunasya pasad ity Gha varunapüsád 
evá nir mucyate | TS 6. 3. 2. 6. 


**[ The priest ] says: ‘Here I free [the host] from Varuna’s bond’. 
[ With the priest saying thus, the host ] is indeed freed from the bond 
of Varuna. ” 


E 27: SyaunahSepam akhyapayate | varunapasé ád evdinam muficati |, 
TB 1.7. 10. 6. 


“ He [ =the priest ] arranges the recitation of the story of Sunah$epa. 
[With this recitation], he [= the priest ] indeed frees him [= the 
host ] from Varuna’s bond. ” 


E 28 : yó várunagrhitah syát sá etám varunám krsnám ékasitipadam á 
labheta ... vérunam evá svéna bhagadhéyenépa dhavati sá evdinam 
varunapasan muficati |, TS 2. 1. 2. 1-2. 


* He who may be seized by Varuna should offer this black beast with 
one white foot to Varuna. Verily he has recourse to Varuna with his 
own share. Verily he [=the sacrificed animal, or the’ sacrifice 7] 
frees him from Varuna’s bond. ” 


E 29 : tasya ha smarcy uktayam vi paso mumuce kaniya aiksvakasyo- 
daram bhavaty uttamasyam evarcy uktayam vi paso mumuce 'gada 
 aiksvàsa àsa |, AB 33. 4. 


* As each verse was said by him a bond was loosend, and Aiksvaka’s 
belly became smaller. When the very last verse was spoken, the [last] 
bond was loosend and Aiksvaka became free from illness, "' 
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6. Priest can place someone in bondage. 


The priest is not only endowed with control over releasing the host 
from bondage, but is also endowed with the ability to place someone in bond- 
age. This may be seen in the following examples : 


E 30: vád ahavaniye juhuyat | yéjamanam varunapaséna grahayet | 
dáksine 'gnáu juhoti | bhra&trvyam evá varunapaséena grahayati | 
TB 1. 6. €. 4. 


“If he [ = the priest] were to offer the oblation into the Ahavaniya 
fire, he would cause the host to be seized by the bond of Varuna. 
He offers the oblation into the Daksinagni. With that he causes the 
enemy [ =rival cousin] to be seized by the bond of Varuna. ” 


E 31: varunenaivad bhratrvyam grahayitva |, TS 2.1.4. 5. 


* Having caused the enemy to be seized by the bond of Varuna ..." 


These examples show the use of the verb grahayati. Interestingly, 
while the priest does seem to use the verb muficami, showing direct control 
over release from bondage, we do not find the use of grhnami. It is, however, 
common to see the use of grahayati, indicating that the priest makes divini- 
ties like Varuna carry out the act of binding an evil person. The priest can 
also pray that the evil person should not be rcleased from bonds of Varuna 
or he can hurl bonds at such an evil person. 


E 32: malvé yó má hyam kradhyati sá u pás$án nd mucyate |, 
AVS 4. 36. 10. 


* The fool who is angry at me does not escape from the fetter. " 


E 33: druhá h pasan práti sá mucista |, RV 7. 59. 8c. 
* May he be released into the bonds of evil ... ” 


E 34 : si rsná h srajá m ivonmucyd dvisadbhyah práti muficami 
pasam |, RV ( Khila ) 10. 4cd. ( p. 772) 


“ I cast the bond at the enemies like casting a garland taking it away 
from my head." 


7. Release without Releaser. 


There are, however, contexts where it seems that the expression implies 
that there is 1elease, but no external agent for release. Such cases may 
occasionally qualify for expression with reflexive passive (karmakartr ) con- 
structions implying that the person released was himself responsible for that 

36 Annals BORI [ A. M.] | 
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release, rather than some external agent. Such examples are found with 
greater frequency in the Upanisads. However, consider a transitional example 
from older texts. 


E 35 : tryámbakam yajamahe sugándhim pus tivárdhanam | 


urvürukám iva bándhanün mrtyér muksi ya mámftàt || 
RV 7. 59.12; VS 3.60; TS 1.8.6.2; MS 1.10.4; KS 9.7. 


“s We sacrifice to the three-eyed Rudra who is the fragrant nourisher. 
As a cucumber is released from its stem, so may I escape from death, 
and from immortality. ” 


This verse, which occurs in a number of early Vedic Samhitās, provi- 
des a transitional scene. Here, the three-eyed divinity Rudra is appealed to. 
However, the second half of the verse says: ‘ May I escape from death, as 
a cucumber is released from its stem.” In this image, there is no external 
releaser for the cucumber. However, by appealing to Rudra, the Vedic poet 
implies that Rudra should free the person from death. Thus, inspite of the 
example of the cucumber, the passage still seems to fit well with the general 
framework of the early Vedic semantics of mufic. However, as we move into 
the Upanisads, the same image of cucumber being released, without any 
‘external releaser, is taken more seriously. 


E 36: tad yathamram vodumbaram và pippalam và bandhanat pramu- 
cyate, evam evayam purusa cbhyo ’ngebhyah sampramucya punah prati- 
nyayam pratiyony adravati pranayaiva | , BU 4. 3. 36. 


** This person frees himself from these limbs just as a mango, or a fig, 
or à berry releases itself from its bond ; and he hastens again, accord- 
ing to the entrance and place of origin, back to life.” 


E 37: anaàdyanantam mahatah param dhruvam nicayya tam mrtyumu- 
khat pramucyate | , KathaU 3. 15. cd. 


* [What is] without beginning, without end, greater than the great, 
firm -, by discerning That, one escapes from the mouth of death." 


E 38: vedantavijfianasuniscitarthah samnyadsayogad yatah Suddha- 
sattvah | te brahmalokesu | parantakale paramrtah parimucyanti 
sarve ||, MundU 3. 2. 6. 


“ They who have ascertained the highest meaning of the Vedas, and 
those ascetics who have purified their being through dedication to 
renunciation, they in the Brahma worlds at the end of time all escape 
beyond death,” 
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E 39: yada sarve pramucyante kama ye 'sya hrdi sthitah |, 
KathaU 6. 14ab; BU 4. 4. Tab. 


** When all the desires lodged in his heart are liberated ... ” 


E 40 : anisa$ catma badhyate bhoktrbhavaj 
jfiátva devam mucyate sarvapasaih | , SvU 1. 8. 


* The soul, without no control over itself, is bound, by being an enjo- 
yer; by knowing God, it escapes from all fetters.” 


E 41 : jñātvā devam sarvapasapahanih | , SvU 1. 11. 
* By knowing God, there is a falling off of all fetters."' 


E 42 : ajam dhruvam sarvatattvair vi$éuddham 
jiiatva devam mucyate sarvapasaih |, SvU 2. 15. 


* Having known God, who is unborn, firm, and free from all ele. 
ments, one escapes from all bonds."' 


E 43 : vis$vasyaikam parivestitaram jňātvā devam mucyate sarvapcáaih |, 
SvU 4. 16; 5.13. 


* By knowing God, who is the one embracer of the world, one escapes 
from all bonds." | 


From these Upanisadic passages, it seems clear that the new philoso- 
phical notions of bondage and freedom are very different from the notions 
from the earlier Vedic literature. Here, there is bondage in terms of karma 
and ignorance, but there is no external binder. The same way, there is 
release from these factors, but this release comes about not through any ex- 
ternal agent, but through the emerging knowledge of the person himself. In 
most of these passages, one could justifiably translate the verb mucyate as 
** escapes ” or “ becomes free ", rather than as “ is released ", to remove any 
notion of an external releaser. This is an intransitive notion, rather than a 
passive of a transitive action. It is also reflexive, and can be subsumed under 
Pànini's notion of karma-kartr [ cf. Panini 3. 1. 87 : karmavat karmana tulya- 
kriyah] where what would be prototypically an object rhetorically emerges 
as the agent (kartr).: This fact also helps us explain the gerunds in the 
above usages. There is an expectation that the gerund should have the same 
agent as that of the main verb. If mucyate in E 37, E 40, E 42, and E 43 
were a true passive of a transitive verb, its agent would be different from the 


3 For recent discussions of this construction, see : Deshpande ( 1985 ), Deshpande ( forth- 
coming; “ Prototypes in Paainian Syntax”), S. D. Joshi ( 1982), Filliozat ( 1982). 
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agent of the gerunds in those examples, and then these constructions would be 
deviant. However, these being karma-kartr constructions, the agent of 
mucyate happens to be identical with ihe agent of the gerunds. In all these 
examples, a person frees himself by carrying out the action indicated by the 
gerund, and hence these are normal gerund constructions. The very purpose 
of the reflexive ( karma-kartr ) construction is to emphasize that the primary 
initiative and volition for release lies with the person released and not with 
some putative external agent. On reflexive constructions in English such as 
* the clothes wash with no trouble," Jeanne van Oosten ( 1977 : 460-62 ) says : 


Thus what seems to be going on is that when the patient is made 
the subject of the sentence it, or a property it has, is understood to 
be responsible for the action of the verb. ... The purpose of the cons- 
truction is precisely to assert that the relation that the patient bears 
to the verb is the one that the agent, the normal subject of the verb, 
usually bears, that is, that properties of the patient bear the respon- 
sibility for the occurrence of the action of the verb. ... In a patient- 
subject sentence: the agent no longer has any responsibility for the 
occurrence of the action of the predicate, since the entire point of 
saying the sentence is to assert that properties of the patient have 
taken over this task. 


The notion that the causes of bondage and freedom are not external, 
but are internal, is clcarly expressed in the following passage : 


E 44 : mana eva manusyanam kàrananmi bandhamoksayoh | MaitrU 6.34. 


“ The mind itself is the cause of bondage and freedom for men. ” 
8, Usage in the Bhagavadgita 


The Bhagavadgità shows in general two types of usage of the notion 
of release. The first type is very much in line with the Upanisadic usage 
cited above, where there is release without an external releaser, through one's 
own spiritual and ethical development. This usage is illustrated below : 


E 45 : ye me matam idam nityam anutisthanti manavah | 

$raddhavanto *nasuyanto mucyante te 'pi karmabhih || BG 3.31. 
“ Those faithful and unenvious men who always follow this view of 
mine also escape from [ the bonds of their ] actions." 
E 46 : yajriasis tà$inah santo mucyante sarvakilbisaih | BG 3. 13ab. 


* Those good men who consume what is left over from the sacrifice - 
escape from [ bonds of ] all sins.” 
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E 47 : karmajam buddhiyuktà hi phalam tyaktva manisinah | 
janmabandhavinirmuktah padam gacchanty anamayam || BG 2. 51 


* The determined wise people abandon the fruit born of actions, and 


escaping the bonds of [re-]birth, they go to an abode free from 
disease. ” 


E 48 : karma kaunteya muktasangah samacara | BC 3.9 cd. 
* O Kaunteya, free from attachment, carry out the action." 


E 49: yo mam ajam anadim ca vetti lokamahesvaram | 
asammudhah sa martyesu sarvapapaih pramucyate || , BG 10.3. 


“ He who knows Me as being unborn, without beginning, and the 
supreme lord of the world, that man, unconfused among the mortals, 
escapes from [ the bonds of ] all sins. " 


E 50 : subhasubhaphalair evam moksyase karmabandhanaih | 
X samnyasayogayuktatma vimukto mam upaisyasi || BG 9. 28. 


* You will be thus free from all bonds of action resulting in good and 
evil consequences. With your soul dedicated to renunciation, free 
[ from bonds of action ], you will reach Me.” 


E 51 : idam tu te guhyatamam pravaksyamy anasiyave | 


jiianam vijfiánasahitam yaj jfiatva moksyase '$ubhat || BG 9. 1. 


“I will, verily, expound this most secret knowledge to you, who are 
without any envy. This is that knowledge, accompanied by realiza- 


tion, by knowing which you will escape from the evil [bonds of 
action ]." 


E 52 : nirdvandvo hi mahabaho sukham bandhat pramucyate | BG 5.3cd. 


* O mighty-armed one, that person who is without any duality easily 
escapes from bondage." 


E 53: iti mam yo ’bhijanati karmabhir na sa badhyate | BG 4. 14cd. 
* He who knows me thus is not bound by his actions." 
E 54 ! tat te karma pravaksyami yaj jfiatvà moksyase 'subhat | 

BG 4. 16cd. 


* [ will describe to you that [kind of] action, by knowing which you 
will escape from the evil [ bonds of action ]. 


E 55 : janmamrtyujaradulikhair vimukto ’mrtam a$nute | BG 14. 20cd 
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* Free from the sorrows of birth, death, and old age, he enjoys the 
immortal [ Brahman ].'' | 


E 56 : ahamküram balam darpam kamam krodham parigraham | 
vimucya nirmamah Santo brahmabhuyaya kalpate || BG 18. 53. 


* Having abandoned one's ego, strength, pride, passion, anger, and 
possession, a person, calm, without any attachment, comes to realize 
his oneness of essence with Brahman." 


In all these passages, there is no external agent for a person's release 


from various binding factors. However, in the heavily Bhakti-oriented por- 
tions of the Bhagavadgi tā, we find a notion that God intervenes in favour of 
those devotees who cannot make it on their own, and He frees them from sin, 
He destroys their ignorance, He grants them knowledge of reality, and He 
lifts them out of the ocean of transmigration : 


E 57 : tesàm satatayuktanam bhajatam pri tipurvakam | 
dadami buddhiyogam tam yena mām upayanti te || 
tesam evanukampartham aham ajnanajam tamah | 
nasayamy a@tmabhavastho jfianadipena bhasvata || BG 10. 10-11. 


* To those who are constantly dedicaied and who are devoted to Me 
with love, I grant a Yoga of knowledge by which they reach Me. Out 
of compassion for those very persons, I, stationed within their own 
Self, destroy the darkness born of ignorance with the bright lamp of 
knowledge. ”’ 


E 58: ye tu sarvani karmàni mayi samnyasya matparah | 
ananyenaiva yogena mam dhyàyanta upasate || | 
tesam aham samuddharta mrtyusamsarasagarat | 
bhavami nacirát partha mayy avesitacetasam || BG 12. 6-7. 


* But those who dedicate all actions unto Me, and with Me as their 
goal, render service unto Me, meditating upon Me in single-minded 
attention, for them, with their thoughts fixed on me, I immediately 
become the liberator from the ocean of death and worldly existence, 
O Partha. ” 


E 59 : maccittah sarvadurgāni matprasādāt tarisyasi | BG 18. 58ab. 


* With your mind fixed in Me, you will cross all obstacles through 
my grace. ” | 


E 60 : sarvadharmaàn parityajya mam ekam Saranam vraja | 
aham tvà sarvapapebhyo moksayisyami mà $ucah | BG 18. 66. 
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* Abandon all [ other ] duties and take refuge soley in Me. I will rescue 
you from all sins. Do not grieve.” 


9. Syntax and Semantics of the Causative Forms 


As I have mentioned at the beginning of this paper, the form graha- 
yati makes its appearance first in the prose of the Yajurveda Samhitàs, while 
the form mocayati begins to appear from the epics onwards,? The structure 
of the syntax and semantics of grahayati seems to be straightforward, It 
represents the following configuration : 


Y seizes Z. ( non-causative or ani structure ) 


X makes Y seize Z. (causative or ni structure ) 


These non-causative and causative structures can be illustrated with 
our previous examples E 6 ( kim svin no raja jagrhe, RV 10. 12. 5), E 7 aiks- 
vākam varuna jagraha, AB 7. 15), E 30 ( yajamünam varunapasena grühayet, 
TB 1. 6.6. 4), and E 31 ( várunenaivá bhrátrvyam grahayitva, TS 2. 1.4. 5). 
Hock ( 1981 : 19 ) also cites the following example: 


E 61: osadhi h eva phalam grahayati, KS 26. 5. 


“ He causes the plants to take fruit. ” 


While the causee ( prayojyakartr ) appears in instrumental in the exam- 
ples E 30 and 'E 31, it appears in accusative in E 61. Both types seem to be 
“causatives of syntactically transitive usages, e. g. aiksvakam varuno jagraha 
and osadhayah phalam grhnanti. However, while the semantics of aiksvakarni 
varuno jagraha seems to involve a real active agent, the semantics of osadhayah 
phalam grhnanti seems to involve a relatively stative agent, and hence seman- 
tically it tends more towards being an intransitive action. In fact phalam 
grhnati may be looked at as an idiom, a single intransitive verb. Perhaps, 
such a semantic distinction explains why the causee in the causative of the 
first construction appears in the instrumental, while the causee in the causa- 
tive of the latter appears in the accusative. Panini 1. 4. 52 ( gati-buddhipratya- 
vasanartha-$abdakar makar makaànam ani karta sa nau) stipulates that the 
agent of an original ( — pre-causative ) intransitive verb appears as the object 
of the causative verb. While one cannot assert with confidence that Pünini 
would have considered osadhayah phalam grhnanti as an intransitive construc- 
tion, its semantics is indeed more stative in relation to the semantics of 
varuno raja jagraha. Thus, one can say with some assurance that semantic 


3 Whitney 1885 : 40, 122, 
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difference between these constructions manifests in the syntactic difference 
between their causative transformations. 

Turning now to a closer examination of mocayati, which makes its 
appearance beginning with epics, we find that there are two different structures 
represented in these causative constructions. 

Sla: Y releases Z. (transitive) 

Sib: X makes Y release Z. (causative of transitive ) 


S2a: Y escapes from Z. (intransitive or karmakartr ) 
Szb: X helps Y escape from Z. 


These two sets represent significantly different semantic configurations, 
and their grammatical manifestations will also be significantly different. Look- 
ing at the collection of causative usages for mufic given in the Sanskrit 
Wörterbuch by Roth and Bóhtlingk, it appears that mocayati appears far 
more frequently to represent the structure S2b (^ X helps Y escape from 
Z” ), than the structure Sib ( * X makes Y release Z "). Consider the follow- 
ing examples illustrating the structure S2b: 


E 62 : yo mocayati samruddham idam pravahanam mama, cited in SW, 
vol. 5, p. 813. From Bóhtlingk's Chrestomathie, verse 228. 

* He who frees this vehicle of mine which is stuck ... ” 

E 63 : mocayitva tàn aśvān, cited in SW, vol. 5, p. 813. From Maha- 
bharata ( 3. 2884, Calcutta edition ), and Ramayana ( 2. 50. 17, Schle- 
gel's edition ). 

* Having freed those horses ... " 

E 64: mrgam bandhanan mocayitva, cited in SW, vol. 5, p. 813. From 
Hitopadesa. (See: Lanman’s Sanskrit Reader, p. 26 ). 

* Having freed the deer from the bond... ” 

E 65 : ( nauh ) mocayisyati vah sarvan asmad-desàt, cited in SW, vol. 
5, p. 813. From Mahabharata ( 1. 5850, Calcutta edition ). 

** This boat will free you all from our region. ”’ 

E 66: vipram mrtyor amumucan, cited in SW, vol. 5, p. 813. From 
Bhagavata-Purana ( 6. 2. 20 ). 

** They freed the Brahmin from death. ” 


E 67 : nyayya maya mocayitum bhavattah, cited in SW, vol. 5, p. 813. 
From Aaghuvam sa ( 2. 55 ). 


“ Jt is appropriate that she should be freed from you by me, ” 
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In these examples, it is clear that we do not have a genuine causative 
semantic structure, but a merely transitive structure. The agent of the cau- 
‘tive verb does not make some other causee free some one, but frees some one 
from some one or some place himself. What could have possibly appeared 
as a causee appears in the ablative in example E 67. Similar ablatives of non- 
causee entities appear in other examples. Thus, it is clear that this use of 
mocayati is semantically similar with the older transitive use of muficati in 
Vedic usages like muficami tva varunasya pasat. It is similar, but not totally 
identical. While the later mocayati implies that the releaser is different from 
the binder, the earlier use of mufi¢ati does not seem to distinguish between 
whether the releaser is or is not different from the binder. If this use of 
mocayati is not a causative for the old transitive muficati, it seems more 
appropriate as a transitivizing causative for the older intransitive or karma- 
kartr usage of mucyate found in the Upanisads and the Bhagavadgita. The 
later use of muficati generally stands in complementary distribution with mo- 
cayati, in that while mocayati implies that the releaser is different from the 
binder, muficati implies that the releaser is the same as the binder. 


There are a few constructions which illustrate the genuine causative 
semantics, i. e. causative of an originally transitive verb. 


E 68 : tvàm ... aśram ... mocayisyaty ava$yam, cited in CW, vol. 5, 
p. 813. From Meghadita 91. 


* He will certainly make you release a drop of tear. ” 


In this example, one can easily reconstruct a transitive precausative 
construction such as tvam a$ram muficasi. Then the verb mocayati comes to 
express the structure ** X makes Y release Z.” However, it seems that this 
truly causative usage of mocayati as a causative for an original transitive 
muficati is not very frequent in the classical language. | 


10. Conclusion 


The above data clarify the changing inner structures of the semantics 
of the notions of bondage and freedom. As one moves from the context of 
Vedic theism to ritualism, the responsibility for bondage and release seems to 
shift from the divinities to the priests. While in the prior context, the priests 
pray to the divinities with words like muñca, the latter context showing the 
enhanced confidence of the priests makes them use the verb muficami “I 
release " for themselves. Here, the priest is promoted in terms of his perceiv- 
ed control and initiative, and the divinity is demoted to a mere possessor of 
the bond (e. g. varunasya pasah ). This picture of the promotion of priestly 

37 Annals, BORI (A. M. ] 
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power begins in the Rgveda, but seems to get stronger in the Samhit&s of the 
Atharvaveda and Yajurveda, and appears in its strongest form in the 
Brühmanas. With the coming of the Upanisadic tradition, the whole picture 
seems to change. There is no external agent for either bondage or freedom, 
but the person himself is responsible for both. This leads to the prominence 
of the reflexive passive ( karmakartr ) construction in the Upanisads. In the 
later literature represented by the Bhagavadgità, there is a twofold confi 
guration. In part, there is continuity of the Upanisadic perception of there 
being no external agent for bondage and freedom. However, the theistic 
Jayer makes God responsible for release. However, this layer is significantly 
different from the early Vedic theism, where the Vedic divinities are respon- 
sible not only for freedom, but also for bondage. The Lord of the Bhagavad- 
gita is not responsible for people being in bondage. However, in his com- 
passion, he does promise release for his devotees. In this latter-day Bhakti 
religion, the devotee does not say to God: mufica mam, because God 
of Bhakti does not hold man in bondage. However, the devotee can and 
does pray: mocaya mam, or türaya mam. Thus, we find expressions such 
as mukti-dayaka “ giver of release " and karma-pàsamocaka “ releaser from 
the bonds of karma ” referring to various divinities in Samkara's devotional 
hymns, while in his philosophical hymns he asserts that a person has neither 
. bondage nor freedom, since a person is essentially identical with Brahman.‘ 


Keeping in mind the entire discussion so far, onecan reasonably pro- 
pose that for the verb mufic, there are two main phases of semantic and 
syntactic development, the Vedic and the post-Vedic. In the Vedic phase, 
the transitive and the passive use of muficati | mucyate is the earlier phase. 
In this use, no distinction is made whether the agent of release is also respon- 
sible for binding or whether this agent is releasing the bound victim from 
sombody else's bond. A slightly later development is that of the reflexive / 
intransitive use of the verb mucyate which may be generally translated as *' to 
escape". The use of the morphological causative is not yet prevalent. In 
the classical phase of Sanskrit, the usage of mufic may be broadly divided 


into four categories : 
A. mucyate “to escape, to be free " (intransitive ) 


B. muficati “to free X" (with the releaser being the binder) 
 .(transitive ) ! 


4 bhukti-mukti-dayakam, Külathairavüstaka verse 4; karma-büsa-mocakam, ibid, 
verse 5; mukti-dayaka mukunda murüre, Acyutüstaka verse 2; sada me sama- 


tvam na muktir na bandhah, Atmasatka verse 6. Subodhastotrasamgraha, Pt. 
I, pp. 50, 69, 165, 
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C. mocayati, “ to free X from Y " (with the releaser being diffe- 
rent from the binder ) (transitive of A ) 


D. mocayati, * to make Y release X ” (causative of B ) 


These four patterns in the classical usage generally seem to correspond 
to the following four patterns from Marathi : | 


A. sutne “ to escape, to be free ” 
B. sodne “ to free X " ( with the releaser = binder ) 


C. sodavne “ to free X from Y " (with the releaser not the same 
as the binder ) 


D. sodayala làvne “ to make Y release X " 


Peter Hook, in a personal communication, indicates a similar fourfold 
usage for a number of Hindi verbs. Consider the following : - 


A. biknàü “to be sold ” 
B. beéna “to sell" 
C. bikwanà, “ to cause to get sold ” 


D. bikwanà, “ to make some one sell " 


A fourfold morphological distinction such as muccati, muficati, moceti | 
mocayati, and mocüpeti | mocüpayati is attested in Pali, and there are 
parallel distinctions attested in other Prakrits.6 A close study of the develop- 
ments in Pali and Prakrit syntax and their relationship to the evolving syntax 
of Sanskrit may shed further light on why Sanskrit syntax may have develo- 
ped in this particular way. It seems very likely that Sanskrit has moved very 
much in the direction of a fourfold usage as a result of areal influence of 
Dravidian on Indo-Aryan. The likelihood of such areal influence is suggested 
by Emeneau (1971) and Masica (1976, chapter 3). This dimension of 
Sanskrit causatives in general, and the causatives of mufic etc. in particular, 
needs to be pursued separately. 


5 Rhys Davids & Stede (1921; 535). | | 
6 Pischel ( 1900, Jha's translation of 1981, pp. 403, 438, and 443 ). 
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